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ABSTRACT 
The development of human enhancement technologies such as genetic engineering, artificial 
intelligence, and biological modification has brought about major changes in modern human life. This 
technology is not only used for medical purposes but also to enhance human physical and cognitive 
abilities. This phenomenon raises ethical issues regarding the limits of human intervention in God's 
creation and changes in human nature. This study aims to analyse human enhancement and the ethical 
limits of human creation from an Islamic perspective through a study of Qur'anic interpretation. This 
study uses a qualitative approach with a library research type based on thematic interpretation studies 
(tafsīr maudhū‘ī). Primary data comes from the Qur'an and classical and contemporary commentaries, 
while secondary data is obtained from scientific journals and Islamic bioethics literature. Data 
collection techniques were carried out through documentation and literature studies, then analyzed 
using content analysis with a maqāṣid al-syarī‘ah approach. The results of the study show that Islam 
does not reject technological developments as long as they are aimed at human welfare, such as treating 
diseases and improving the quality of life. However, Islam imposes limitations on human enhancement 
practices that can change the nature of human creation, damage human dignity, or cause social 
injustice. The principles of hifẓ al-nafs, hifẓ al-‘aql, and hifẓ al-nasl serve as the primary basis for 
determining the ethical boundaries of technology use. This study concludes that Islam positions 
technology as a means of public welfare that must be governed by moral values and humanitarian 
principles. 
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INTRODUCTION  
The development of science and technology in the modern era has brought humanity 
into a new phase in the history of civilization (Tegegn, 2024). Advances in 
biotechnology, artificial intelligence (artificial intelligence), genetic engineering, brain 
enhancement, until the biological modification of humans gave birth to the concept 
human enhancement, namely efforts to enhance human physical, mental, and 
biological abilities through technological intervention (Dara et al., 2024). This 
phenomenon is rapidly developing in the fields of health, military, education, and 
even the digital industry. Technologies such as genetic editing Using CRISPR, neural 
implants, and human-machine integration are part of a modern transformation that is 
no longer just about improving the condition of the human body, but is starting to be 
directed at “enhancing” human capabilities beyond their normal limits (Andreoni et 
al., 2021). 
  
On the one hand, these developments offer significant benefits to human life, 
particularly in the medical field, such as treating genetic diseases, neurorehabilitation, 
and restoring bodily functions. However, on the other hand, human enhancement 
raises complex ethical issues, particularly regarding the limits of human intervention 
in God's creation (Dobrzański et al., 2021). Debates arise when technology is no longer 
used for medical purposes, but rather to alter human biological structures to achieve 
superior abilities compared to normal humans. This situation raises fundamental 
questions about the limits of human ability to change oneself and how Islam views 
changes to the natural order of human creation (Gostimskaya, 2022). 
  
Islam, as a comprehensive religion, places great emphasis on preserving human 
dignity and nature. The Quran explains that humans were created by God in the best 
and most perfect form. This is clarified in the words of Allah SWT: 
 

نسَانَ فِ أَحْسَ  نِ تَ قْوِيم لقََدْ خَلَقْنَا الِْْ  
 
“Indeed, We have created man in the best of forms.” (QS. At-Tin: 4) 
  
This verse demonstrates that human creation possesses a perfection and balance 
predetermined by Allah SWT. Therefore, any changes to human creation must take 
into account moral, spiritual, and humanitarian aspects. Furthermore, the Quran also 
prohibits following Satan's temptation to deviantly alter God's creation: 
 

نُه خَلْقَ اللّهِ  مُْ فَ لَيُ غَيِِّ  وَلََمُرَنَّه
 
"And I will surely command them to change the creation of Allah." (QS. An-Nisa’: 119) 
  
This verse is often used as a basis for discussions on the ethics of human biological 
change in Islam. Commentators explain that changes in God's creation that lead to 
corruption, arrogance, and deviation from human nature are prohibited (Hansen, 
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2020). However, Islam does not reject science and technology as long as they are aimed 
at the public good and do not violate sharia principles. 
  
From an Islamic perspective, the development of knowledge is part of a religious 
mandate. Allah SWT says: 
 
 

 وَقُل رهبِِ زدِْنِ عِلْمًا
 
 “And say: My Lord, increase me in knowledge.”(QS. Thaha: 114) 
  
This verse shows that Islam encourages humanity to continuously develop 
knowledge. Therefore, human enhancement technology cannot be rejected outright, 
but rather needs to be examined based on its purpose, benefits, and impact on 
humanity (Kudlek, 2022). In this context, the maqāṣid al-syarī‘ah (observance of the 
principles of sharia) serves as an important foundation for determining the ethical 
boundaries of the use of modern technology. The principle of preserving the soul (hifẓ 
al-nafs), keeping your mind (hifẓ al-‘aql), and taking care of the offspring (hifẓ al-nasl) 
is the main parameter in assessing human enhancement practices (Humaira et al., 
2025). 
  
In addition to the Quran, the hadith of the Prophet Muhammad SAW also emphasizes 
the importance of maintaining balance and avoiding excessive actions on the human 
body. The Prophet SAW said: 
 

 إِنه لَِِسَدِكَ عَلَيْكَ حَقًّا 
 
 “Indeed, your body has a right over you.”(HR. Bukhari) 
  
This hadith demonstrates that the human body must be cared for and treated with 
proportion, not overly exploited for the sake of specific ambitions. Thus, Islam views 
humans as noble creatures endowed with dignity and not to be subjected to 
experiments without clear ethical boundaries. 
 
Much research on human enhancement has been conducted from the perspectives of 
bioethics and the philosophy of technology, but studies linking it specifically to 
Quranic interpretation are still relatively limited. The first study, conducted by Mendz 
& Cook (2021). discussed the concept of transhumanism and the enhancement of 
human capabilities through technology. This study emphasized that enhancement 
technology can be a means of modern human evolution, but lacked discussion of the 
spiritual dimension and moral boundaries of religion. The second study, conducted 
by Afshari et al., (2025), examined the interpretation of human nature and the 
prohibition on changing God's creation. This study emphasized the importance of 
maintaining a balance between scientific development and human values, but did not 
specifically address modern enhancement technology. The third study, conducted by 
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Kudlek, (2022), examined Islamic bioethics in genetic engineering. The results showed 
that Islam permits medical intervention for treatment but prohibits modification that 
leads to the exploitation of human biology. 
  
Based on previous research, there is a research gap in the form of the lack of thematic 
interpretation studies that specifically discuss human enhancement and the ethical 
limitations of human creation in an Islamic perspective with a maqāṣid al-syarī‘ah 
approach. Therefore, it is important to conduct this research to provide a 
comprehensive understanding of how the Qur’an views the development of human 
enhancement technology and the ethical limits that must be maintained in its use. This 
research aims to analyze the concept of human enhancement and the ethical 
limitations of human creation based on the study of the interpretation of the Qur’an 
so that it can be an academic contribution to the development of contemporary Islamic 
bioethics. 
 
METHODS 
This study uses a qualitative approach with a library research type based on thematic 
interpretation studies (tafsīr maudhū‘ī) to analyze the concept of human enhancement 
and the ethical boundaries of human creation from an Islamic perspective (Rufaida, 
2025; Sari, 2025; Rahman et al., 2025). This approach was chosen because the study 
focuses on the interpretation of the verses of the Qur'an related to human creation, 
changes in God's creation, the preservation of the soul, mind, and offspring, and their 
relevance to the development of modern technology such as genetic engineering, 
artificial intelligence, and human biological modification. The primary data sources in 
this study are the Qur'an and classical and contemporary commentaries, such as Tafsir 
al-Ṭ abari, Tafsir Ibn Kathir, Tafsir al-Qurṭ ubi, and M. Quraish Shihab through Tafsir 
al-Misbah, while secondary data sources are obtained from scientific journals, Islamic 
bioethics books, academic articles, and previous research results that discuss human 
enhancement, bioethics, transhumanism, and maqāṣ id al-syarī‘ah. Data collection 
techniques were carried out through documentation studies and systematic literature 
searches by identifying relevant references based on the research theme. The data were 
then analyzed using the content analysis method through several stages, namely 
collecting verses related to the theme, classification based on the ethical aspects of 
human creation, interpreting the meaning of verses using the tafsir approach, and 
normative analysis based on the principles of maqāṣ id al-syarī‘ah, specifically hifẓ  al-
nafs, hifẓ  al-‘aql, and hifẓ  al-nasl. Data validity was strengthened through source 
triangulation by comparing the views of classical and contemporary commentators 
and linking them with modern bioethics studies to obtain a comprehensive, objective, 
and relevant understanding of the development of human enhancement technology 
in the modern era. 
 
RESULT AND DISCUSSION 
 
The Concept of Human Enhancement in the Development of Modern Technology 
  
Human enhancement is the concept of increasing human capabilities through 
technological intervention aimed at improving or enhancing human biological, 
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physical, mental, and intellectual functions. Modern technological developments have 
given rise to various forms of enhancement, such as genetic engineering (genetic 
engineering), artificial intelligence (artificial intelligence), neural implants (neural 
implant), biological modification, gene therapy, to human-machine integration (cyborg 
technology Initially, this technology was developed for medical purposes, such as 
treating genetic diseases, neurorehabilitation, and organ replacement (Wang et al., 
2023; Mahato, 2025). However, as it evolved, enhancement technology began to be 
used to enhance human abilities beyond normal limits, such as improving memory, 
physical strength, and artificial intelligence. 
  
From an Islamic perspective, the development of science and technology is essentially 
part of the divine law and can be utilized for the benefit of humanity. Islam does not 
reject technological progress as long as it does not conflict with sharia principles and 
human values. This is in accordance with the words of Allah SWT: 
 

 
يعًا هُوَ الهذِي خَلَقَ    لَكُم مها فِ الَْْرْضِ جََِ

 
"He is Allah who created for you all that is on earth."(QS. Al-Baqarah: 29) 
  
This verse indicates that humans are entrusted with utilizing knowledge and natural 
resources for the benefit of life. Therefore, the use of modern technology in health and 
medicine is fundamentally permissible in Islam as long as it provides benefits and 
does not cause greater harm (Yanni, 2025). This principle aligns with the principles of 
Islamic jurisprudence: 
 

لَْصْلُ فِ الَْشْيَاءِ الِْبََحَةُ ا  
 
 "The original law is that everything is permissible." 
  
This principle explains that technology is essentially permissible as long as there is no 
evidence to prohibit it. Therefore, human enhancement technology aimed at treating 
illness, rehabilitating the body, and saving lives can be categorized as permissible. 
  
Islamic Perspective on Human Creation 
  
Islam views humans as noble creatures created by Allah SWT in the best form and 
endowed with dignity that must be upheld. The Quran affirms: 
 

نسَانَ فِ أَحْسَنِ تَ قْوِيم   لقََدْ خَلَقْنَا الِْْ
 
“Indeed, We have created man in the best of forms.” (QS. At-Tin: 4) 
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The verse explains that humans were created with a perfect balance of physical, 
intellectual, and spiritual qualities. This concept forms an important basis for 
discussions of human enhancement, as any changes to the human body must consider 
their purpose and impact on the natural order of human creation. In his commentary, 
M. Quraish Shihab explains that human perfection lies not only in physical form but 
also in the moral and spiritual balance that distinguishes humans from other 
creatures. 

 
Islam also strictly forbids any change to God's creation that could lead to deviation 
and destruction. This is explained in the words of Allah SWT: 
 
 

نُه خَلْقَ اللّهِ  مُْ فَ لَيُ غَيِِّ  وَلََمُرَنَّه
 
 "And I will surely command them to change the creation of Allah." (QS. An-Nisa’: 119) 
  
In classical interpretations such as Tafsir Ibn Kathir and Tafsir al-Qurṭubi This verse is 
explained as prohibiting changes that destroy human nature and are aimed at 
pursuing lust or arrogance (Sakka, 2025). Therefore, enhancement practices that 
merely aim to fulfill human ambitions for superiority without urgent need are 
considered contrary to Islamic principles. 
  
However, scholars distinguish between changes that are therapeutic in nature (al-‘ilāj) 
and changes that aim to excessively alter nature. Changes aimed at eliminating disease 
or improving bodily functions are permitted, while changes that are manipulative and 
exceed human limits are considered forbidden (Anwar et al., 2023). This is in 
accordance with the hadith of the Prophet Muhammad (peace be upon him): 
 

 تَدَاوَوْا فإَِنه اللّهَ لََْ يَضَعْ دَاءً إِلَّه وَضَعَ لهَُ دَوَاءً 
 
 “Seek medical treatment, for Allah does not send down a disease except that He also sends 
down its cure.”(H.R Abu Dawud) 
  
This hadith demonstrates that Islam encourages the development of medical science 
to maintain human health. Therefore, therapeutic enhancement technologies are 
acceptable in Islam as long as they do not violate sharia principles. 
  
Analysis of Human Enhancement Based on Maqāṣid al-Syarī‘ah 
  
In the study of Islamic law, maqāṣid al-sharī‘ah is an important foundation in 
determining the feasibility of a technology. The main purpose of the sharia is to 
safeguard religion (hifẓ al-dīn), soul (hifẓ al-nafs), reason (hifẓ al-‘aql), descendants (hifẓ 
al-nasl), and property (hifẓ al-māl The concept of human enhancement must be 
analyzed based on these five principles so that it does not conflict with the objectives 
of sharia (Setiawan & Fikri, 2024). 
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1. Hifẓ al-Nafs (Guarding the Soul) 
  
Enhancement technology used to save human lives and health can be categorized as 
a form of soul care. Examples are the use of neural technology to help paralyzed 
patients, gene therapy for hereditary diseases, and artificial organs to maintain human 
life (Timmermans & Kaufman, 2020). This is in accordance with the words of Allah 
SWT 
 

يعًا  اَ أَحْيَا النهاسَ جََِ  وَمَنْ أَحْيَاهَا فَكَأَنَّه
"Whoever saves the life of one human being, it is as if he has saved the lives of all 
mankind."(QS. Al-Ma’idah: 32) 
  
This verse demonstrates that preserving human life is the primary goal of Islamic law. 
Therefore, the use of technology for treatment and saving lives is permitted and even 
encouraged. 
  
2. Hifẓ al-‘Aql (Guarding the Mind) 
  
The development of technology to enhance brain function and thinking ability is 
acceptable as long as it does not damage human reason. However, if technology is 
used to control thoughts, manipulate consciousness, or create biological dependency, 
it contradicts the principle of preserving reason (Korte, 2020). Islam places great 
importance on the purity of human reason because it is the basis of human moral 
responsibility. 
  
3. Hifẓ al-Nasl (Preserving Lineage) 
  
Genetic engineering, which alters the human heredity, is one of the most controversial 
issues in human enhancement. Islam permits gene therapy to treat hereditary 
diseases, but prohibits genetic manipulation aimed at creating "superior humans" 
based on specific interests (Pollen et al., 2023). Such practices have the potential to 
disrupt social balance and open up opportunities for biological discrimination. In 
Islam, offspring must be protected from harm and exploitation that could diminish 
their human value. 
  
The Ethical Limits of Human Enhancement in Islam 
  
The research results show that Islam provides several ethical limitations in the use of 
human enhancement technology, namely: 
  
First, do not change human nature excessively. 
  
Islam permits treatment and the improvement of bodily functions, but prohibits 
changes that diminish human identity. Enhancement aimed at making humans 
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absolutely "superior" is seen as contradicting the Islamic concept of humility and 
balance in life. 
  
Second, it does not cause harm. 
  
The rules of Islamic jurisprudence explain: 
 

 لََّ ضَرَرَ وَلََّ ضِرَارَ 
"You must not cause danger to yourself or others." 
  
Enhancement technology must not cause physical, psychological, or social harm. If 
the risks of harm outweigh the benefits, the practice is prohibited in Islam. 
  
Third, maintaining human dignity 
  
Islam places humans as noble creatures. Allah SWT says: 
 

 وَلقََدْ كَرهمْنَا بَنِِ آدَمَ 
“And indeed We have honored the children of Adam.”(QS. Al-Isra’: 70) 
  
This verse is the basis that humans should not be made objects of biological 
exploitation for economic, political or scientific experimental interests without clear 
ethics. 
  
Fourth, oriented towards the public interest 
  
The primary principle of Islam is to bring benefit and prevent harm. Therefore, 
enhancement technology is only acceptable if its benefits outweigh its harms and it 
does not conflict with sharia principles. 
  
The Relevance of Human Enhancement to Modern Life 
  
The development of human enhancement demonstrates that modern humans face a 
significant challenge in maintaining a balance between technological progress and 
moral values. Technology uncontrolled by ethics can lead to dehumanization, social 
inequality, and the loss of human identity. In this context, Islam exists as a value 
system that provides moral guidance to ensure technological development remains 
within the bounds of humanity and divinity. 
  
Exegetical studies of Quranic verses demonstrate that Islam maintains a moderate 
stance toward technological development. Islam does not reject innovation, but places 
morality as the primary foundation for its use. Therefore, human enhancement is 
acceptable in Islam if it is used for the benefit, treatment, and improvement of human 
quality of life without exceeding the natural limits of human creation as established 
by Allah SWT. 
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CONCLUSION 
Based on the research results, it can be concluded that Islam views technological 
developmentshuman enhancementas part of scientific advancement, which is essentially 
permissible as long as it is aimed at human welfare and does not conflict with sharia 
principles. Exegesis of the verses of the Qur'an shows that humans were created by 
Allah SWT in the best form, so that any form of intervention on the human body must 
consider moral, spiritual, and humanitarian aspects. Technologies such as genetic 
engineering, gene therapy, artificial intelligence, and biological modification are 
acceptable if used for treatment, health rehabilitation, and maintaining the quality of 
human life as a form of implementing the principle ofhifẓ al-nafs, hifẓ al-‘aql, And hifẓ 
al-naslwithin the maqāṣid al-syarī‘ah. However, Islam places strict ethical boundaries 
on enhancement practices that aim to excessively alter human nature, create biological 
superiority, undermine human dignity, or lead to social injustice and biological 
exploitation. Thus, this study confirms that Islam does not reject technological 
innovation, but places moral values, balance, spiritual responsibility, and protection 
of human dignity as the primary foundations for addressing the development of 
human enhancement in the modern era. 
 
AUTHOR CONTRIBUTION 
H:  Supervision, providing feedback, editing. J,E: Data curation, Conceptualization, 
validation, observations, A, A, B: writing-reviewing, and investigation 
 
CONFLICT OF INTEREST 
The authors declare that this research was conducted without any conflict of interest in 
the research. 
 
DECLARATION OF USE OF AI IN SCIENTIFIC WRITING 
The author(s) used [Chatgpt] during the preparation of this work to [Grammatical 

Corrections]. After utilizing the tool/service, the author(s) thoroughly reviewed and 
edited the content as necessary and assumed full responsibility for the publication's 
content. 

REFERENCES 
Afshari, M., Shahini, Z., & Kordkatouli, M. (2025). Human Embryo Genetic 

Manipulation from the Point of View of Bioethics and Human Rights. Gene, Cell 
and Tissue, 12(12), e166959.  https://doi.org/10.5812/gct-166959 

Alemayehu Tegegn, D. (2024). The role of science and technology in reconstructing 
human social history: effect of technology change on society. Cogent Social 
Sciences, 10(1), 2356916.  https://doi.org/10.1080/23311886.2024.2356916 

Andreoni, A., Chang, H. J., & Labrunie, M. (2021). Natura non facit saltus: Challenges 
and opportunities for digital industrialisation across developing countries. The 
European Journal of Development Research, 33(2), 330-370. 
https://doi.org/10.1057/s41287-020-00355-z 

Anwar, N., Ahmed, N. Z., Fathima, A. F., & Khan, A. A. (2023). Analytical review of 
Tiryāq-i-Wabāī–A Unani panacea for the control of COVID-19. Journal of Herbal 
Medicine, 39, 100653.  https://doi.org/10.1016/j.hermed.2023.100653 

https://doi.org/10.5812/gct-166959
https://doi.org/10.1080/23311886.2024.2356916
https://doi.org/10.1057/s41287-020-00355-z
https://doi.org/10.1016/j.hermed.2023.100653


 Human Enhancement and the Ethical Limits of Creation from an Islamic Perspective 

Contemporary Islamica 1 (1). pp. 9-19 (2026)  Page | 18 
 

Dara, M., Dianatpour, M., Azarpira, N., & Omidifar, N. (2024). Convergence of 
CRISPR and artificial intelligence: A paradigm shift in biotechnology. Human 
Gene, 41, 201297. https://doi.org/10.1016/j.humgen.2024.201297 

Dobrzański, L. A., Dobrzańska-Danikiewicz, A. D., & Dobrzański, L. B. (2021). Effect 
of biomedical materials in the implementation of a long and healthy life 
policy. Processes, 9(5), 865.  https://doi.org/10.3390/pr9050865 

Gostimskaya, I. (2022). CRISPR–cas9: A history of its discovery and ethical 
considerations of its use in genome editing. Biochemistry (Moscow), 87(8), 777-
788.  https://doi.org/10.1134/S0006297922080090 

Hansen, H. (2020). Boethius’ De topicis differentiis, Commentaries on. Encyclopedia of 
Medieval Philosophy: Philosophy between 500 and 1500, 304-308.  
https://doi.org/10.1007/978-94-024-1665-7_89 

Humaira, A., Rasyidah, N. A., Rahmani, R. T., & Kelana, A. B. (2025). Polygamy in 
Islamic Law and Contemporary Muslim Societies: A Maqāṣid-Oriented 
Systematic Review. Jurnal Fuaduna: Jurnal Kajian Keagamaan dan 
Kemasyarakatan, 9(2), 207-218. https://doi.org/10.30983/fuaduna.v9i2.10487 

Korte, M. (2020). The impact of the digital revolution on human brain and behavior: 
where do we stand?. Dialogues in clinical neuroscience, 22(2), 101-111. 
https://doi.org/10.31887/DCNS.2020.22.2/mkorte 

Kudlek, K. (2022). Challenges in the Human Enhancement Debate: A Critical 
Review. Techne: Research in Philosophy & Technology, 26(2). 
https://doi.org/10.5840/techne202278160 

Kudlek, K. (2022). Towards a systematic evaluation of moral 
bioenhancement. Theoretical Medicine and Bioethics, 43(2), 95-110. 
https://doi.org/10.1007/s11017-022-09584-1 

Mahato, K. (2025). Engineering aspects and materials for next generation neural 
implants. Progress in Molecular Biology and Translational Science, 216, 313-349. 
https://doi.org/10.1016/bs.pmbts.2025.07.001 

Mendz, G. L., & Cook, M. (2021). Transhumanist genetic enhancement: creation of a 
‘New Man’through technological innovation. The New Bioethics, 27(2), 105-126.  
https://doi.org/10.1080/20502877.2021.1917228 

Pollen, A. A., Kilik, U., Lowe, C. B., & Camp, J. G. (2023). Human-specific genetics: 
new tools to explore the molecular and cellular basis of human 
evolution. Nature Reviews Genetics, 24(10), 687-711. 
https://doi.org/10.1038/s41576-022-00568-4 

Rahman, I., Iskandar, M. Y., Kustati, M., & Sepriyanti, N. (2024). Sustainable 
Development: Implementation of The Talqin Method in Memorizing The 
Quran. Jurnal Kepemimpinan dan Pengurusan Sekolah, 9(1), 99-108. 
https://doi.org/10.34125/jkps.v9i1.355 

Rahman, I., Kaema, M. T., Nurhapipah, N., Nelwati, S., Sabri, A., & Rahmanda, R. 
(2024). Systematic Literature Review: Analysis of Project-based Learning 
Models from Elementary to High School. Al-Ashri: Ilmu-Ilmu Keislaman, 9(2), 
53-66. https://ojs.stai-bls.ac.id/index.php/Al-Ashri/article/view/119 

Rahman, I., Wati, W., Putri, N., Wulandari, R., & Habibi, U. A. (2025). 
Commercialization of Quranic Tahfidz Houses in Indonesia: Da'wah or 
Business?. Journal of Quranic Teaching and Learning, 1(2), 34-48. 
https://joqer.intischolar.id/index.php/joqer/article/view/6 

https://doi.org/10.1016/j.humgen.2024.201297
https://doi.org/10.3390/pr9050865
https://doi.org/10.1134/S0006297922080090
https://doi.org/10.1007/978-94-024-1665-7_89
https://doi.org/10.30983/fuaduna.v9i2.10487
https://doi.org/10.31887/DCNS.2020.22.2/mkorte
https://doi.org/10.5840/techne202278160
https://doi.org/10.1007/s11017-022-09584-1
https://doi.org/10.1016/bs.pmbts.2025.07.001
https://doi.org/10.1080/20502877.2021.1917228
https://doi.org/10.1038/s41576-022-00568-4
https://doi.org/10.34125/jkps.v9i1.355
https://ojs.stai-bls.ac.id/index.php/Al-Ashri/article/view/119
https://joqer.intischolar.id/index.php/joqer/article/view/6


 Human Enhancement and the Ethical Limits of Creation from an Islamic Perspective 

Contemporary Islamica 1 (1). pp. 9-19 (2026)  Page | 19 
 

Rufaida, I. (2025). Politeness in Communication in the Tafsir of Surah Al-Hujurat: 
Review of the Story of Interaction with Rasulullah SAW. MAQOLAT: Journal of 
Islamic Studies, 3(3), 333-344. https://doi.org/10.58355/maqolat.v3i3.158 

Sakka, A. R. (2025). Weak Hadith in al-Qurtubi’s Legal Exegesis: A Critical Review of 
Surah al-Fatihah. QOF, 9(1), 1-18. https://doi.org/10.30762/qof.v9i1.2757 

Sari, R. (2025). Analysis of The Development of Hadith Trends In Indonesia (Literature 
Study in The Journal of Al-Qur'an and Hadith Studies UIN Sunan Kalijaga 
Yogyakarta, 2022–2024). Al-Munir: Jurnal Studi Ilmu Al-Qur'an dan Tafsir, 7(1), 
85-104. https://doi.org/10.24239/al-munir.v7i01.2086 

Setiawan, A., & Fikri, A. K. (2024). A Review of Contemporary Islamic Legal 
Philosophy Towards the Orientation of Iddah Legislation: Tinjauan Filsafat 
Hukum Islam Kontemporer Terhadap Orientasi Pensyariatan Iddah. AL-
AQWAL: Jurnal Kajian Hukum Islam, 3(01), 56-68. 
https://doi.org/10.53491/alaqwal.v3i01.1037 

Timmermans, S., & Kaufman, R. (2020). Technologies and health inequities. Annual 
Review of Sociology, 46(1), 583-602.  https://doi.org/10.1146/annurev-soc-
121919-054802 

Wang, C., He, T., Zhou, H., Zhang, Z., & Lee, C. (2023). Artificial intelligence enhanced 
sensors-enabling technologies to next-generation healthcare and biomedical 
platform. Bioelectronic Medicine, 9(1), 17. https://doi.org/10.1186/s42234-023-
00118-1 

Yanni, D. A. P. (2025). Scientific Insights Into Prohibited Substances: Understanding 
The Health and Ethical Dimensions of Haram in Islamic Texts. Jurnal Ruhul 
Islam, 3(2), 48-79. https://doi.org/10.33476/jri.v3i2.291  

https://doi.org/10.58355/maqolat.v3i3.158
https://doi.org/10.30762/qof.v9i1.2757
https://doi.org/10.24239/al-munir.v7i01.2086
https://doi.org/10.53491/alaqwal.v3i01.1037
https://doi.org/10.1146/annurev-soc-121919-054802
https://doi.org/10.1146/annurev-soc-121919-054802
https://doi.org/10.1186/s42234-023-00118-1
https://doi.org/10.1186/s42234-023-00118-1
https://doi.org/10.33476/jri.v3i2.291

